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       God of Action
Lesson 2

1254. BaMraM’; to create, form, make, produce; to cut, to cut down; to engrave, to carve. This word occurs in the very first verse of the Bible (Gen. 1:1). BaMraM’ emphasizes the initiation of the object, not manipulating it after original creation. The word as used in the Qal refers only to an activity which can be performed by God. Entirely new productions are associated with baMraM’ (Ex. 34:10; Num. 16:30; Ps. 51:10; Is. 4:5; 41:20; 48:7; 65:17, 18; Jer. 31:22). The word also possesses the meaning of ‘bringing into existence” in Is. 43:1; Ezek. 21:30; 28:13, 15. Therefore, it is not surprising that it is used in Gen. 1:1, 21, 27; 2:3. There is every reason to believe that baMraM’ was creation ex nihilo (out of nothing).

559. ’ANmar; to say, speak, utter; tell, declare (Ps. 40:10); to name, mention (Gen. 43:27), to designate (Gen. 22:2; Ex. 32:13); to answer (Jer. 5:19); to call (Is. 61:6; Jer. 7:32); to admonish; to promise (2 Kgs. 8:19; Esth. 4:7), to praise; to say in the heart, think (Gen. 44:28; Deut. 8:17); to command (Num. 15:38; 2 Sam. 16:11). This is the major word for “saying” in the OT. The basic idea is the uttering of some type of spoken word. Of special interest are the eight uses of ’aMmar in Gen. 1 where God speaks the world into existence. In Ps. 105:31, 34; 107:25 the creative character of God’s word in other settings is affirmed. The introductory formula, “thus saith the Lord,” and concluding formula, “saith the Lord,” occurs quite often in the Prophets. It is most likely a derivative of the root ’–M–R, to make prominent. This idea is retained in a certain form of the verb called the Hithpael (Ps. 94:4; Is. 61:6).

7200. RaM’ah; to see; to see intellectually (Job 3:16 [cf. 33:28]), to look; to look at, view, inspect, regard; to perceive (Deut. 4:28; in the sense of hearing, Gen. 2:19); to feel; to experience (Jer. 5:12); to understand; to learn; to live to see; to enjoy (Is. 44:16); to show oneself, appear, reveal oneself; to show; to ascertain (Gen. 16:4), to verify (Gen. 26:28); to make one feel or know; to cause to enjoy; to gain understanding (Is. 52:15); to be fully aware (in life, Job 4:8); to have a position of trust (2 Kgs. 25:19); to examine, investigate (Gen. 11:5); to supervise (Gen. 39:23); to attend to (2 Sam. 13:5); to select (Gen. 41:33); to observe; to imitate (Judg. 7:17); to discover (Judg. 16:5). See the Greek horáoM (3708, nt) in NT Lexical Aids. The Qal part. means seer, prophet; vision, oracle. According to 1 Sam. 9:9ff., this word had been used from ancient times. It is applied to Samuel (1 Chr. 9:22; 26:28; 29:29) and other prophets (2 Chr. 16:7, 10). The three words for the functional prophet are found in 1 Chr. 29:29: roM’eh, naMvi2’ (5030), and choMzeh (2374). “Seer” emphasized the means by which the prophet communicated with God, the means by which the revelation was received (1 Sam. 9:9) in relationship to vision (Is. 28:7). RoM’eh is the alternate term for naMvi2’. NaMvi2’ stressed the objective or active work of the messenger of the Lord in speaking God’s Word.

914. BaMdhal; to separate, disjoin (Gen. 1:4, 6; Ex. 26:33; Lev. 1:17; Ezek. 42:20); to distinguish between diverse things (Lev. 10:10, 11:47, 20:25); to select out of a group (Lev. 20:24; Num. 8:14; 16:9); to shut out (Neh. 13:3, Is. 56:3); to separate oneself (Ezra 6:21; 9:1; 10:11); to sever, divide, discern, make a difference. Israel separated from foreigners (Neh. 10:28) in post–exilic times to preserve their ethnic integrity as a nation. It can mean to discharge an army (2 Chr. 25:10), designate cities for a special purpose (Deut. 4:41; 19:2, 7) or individuals for service (1 Chr. 25:1; Ezek. 39:14). The word is used in the sense of ‘ban” in Ezra 10:8. It has the sense of consecration (Num. 16:9; Deut. 10:8; 1 Kgs. 8:53; 1 Chr. 23:13). Sin separates us from God (Is. 59:2).

7121. QaMraM’; to cry out, call aloud, roar; to proclaim, pronounce, preach; to call, summon (to court, Deut. 25:8), to invite (Ex. 2:20; 1 Sam. 9:13); to implore; to call together, to appoint, to praise, to celebrate; to call by name; to name; to call out; to recite; to be called, be summoned; to be named; to read aloud (Ex. 24:7); to dictate (Jer. 36:18); to muster any army (Judg. 8:1). The basic meaning of qaMraM’ is the enunciation of a specific vocable or message. It is usually addressed to a specific recipient and intended to elicit a specific response. Rarely does it refer to a random outcry (Ps. 147:9; Is. 34:14). QaMraM’ is used to represent the specification of a name The act of naming is sometimes an assertion of sovereignty over the thing which is being named (e.g., Gen. 1:5; Ps. 147:4; Is. 40:26). God wanted Adam to assert his own authority in this world (Gen. 2:19). Naming a person may specify an individual’s primary characteristic (Gen. 27:36), be an evaluation (Is. 58:13; 60:14), or recognize an eternal truth (Is. 7:14). Another important meaning is “to summon” for a specific task (Gen. 12:18; Ex. 2:7; Is. 55:5; 65:12). Another prominent usage has to do with calling upon the name of God, i.e., to summon His aid (Gen. 4:26; Ps. 145:18; Is. 55:6). Usually, the context has to do with a critical need (Ps. 34:6; 81:7) or chronic need. The people were urged to pray to God (1 Kgs. 8:43) to reverse the curse (Is. 55:6, 13). The prophets predicted that even the Gentiles (Is. 55:5) would call upon God and serve Him (Zeph. 3:9) and He will answer them (Is. 65:24). Joel 2:32 uses qaMraM’ in this sense: “And it shall come to pass that whosoever shall call on the name of the Lord shall be delivered.” Immediately after Jesus’ death, on the day of Pentecost, the Apostle Peter quoted this verse (Acts 2:21). In that same vein, the term means to declare a prophetic message (1 Kgs. 13:32) in the sense of proclamation (Gen. 41:43; Ex. 32:5; Judg. 21:13; Esth. 6:9). Also, qaMraM’ means to shout (Deut. 20:10; 1 Sam. 17:8), to call out loudly in order to get someone’s attention so that contact can be initiated (Job 5:1). Sometimes it is sustained calling (Gen. 3:9). See the terms krázoM (2896, nt), keMrússoM (2784, nt), and kaléoM (2564, nt) in Strong’s Greek Dictionary.

6213. ‘ANsaMh; this important root means to work, labor, toil; to make, create, construct, build; to accomplish; to acquire, earn, procure; to prepare; to offer, sacrifice; to appoint; to constitute; to keep; to fulfill; to happen; to be; to handle; to squeeze. The basic meaning of ‘aMsaMh is “do” or “make” in a general sense. It has the connotation of ethical obligation (obedience) for Israel (Ex. 23:22; Lev. 19:37; Deut. 6:18). It is used almost as an auxiliary verb in certain Hebrew constructions: to do folly (Deut. 22:21), to deal kindly (Judg. 1:24), to keep the Passover (Ex. 12:48), to show faithfulness (Gen. 32:10), to execute vengeance (Judg. 11:36), and to make war (Gen. 14:2). In the account of creation, baMraM’ (1254) and ‘aMsaMh alternate. BaMraM’ conveys the thought of creation ex nihilo (out of nothing), while ‘aMsaMh is broader in scope and dealt with refinement. In other words, the emphasis was on fashioning the created objects (cf. Gen. 8:6; 33:17; Ex. 25:10, 11, 13, 17). However, the word ‘aMsaMh is used in Scripture to describe God’s creative activity (Ps. 86:9; 95:5; 96:5) See the Greek word móchthos (3449, nt) in the NT Lexical Aids.

5414. NaMthan; to give, place, add, send forth. Though the verb has a wide variety of applications, its root meaning pertains to giving. Thus it is used with regard to something given, whether tangible (Ex. 5:18; Num. 35:6; 1 Kgs. 20:5; Neh. 1:11; Ezek. 45:16) or intangible (Ex. 32:29; 1 Sam. 1:17; Ps. 68:34; Eccl. 9:1). NaMthan indicates putting something in or on a place (Gen. 40:13; Lev. 14:18; Is. 37:19), or fastening something in place (Ex. 28:14, 25; 40:18). Among the figurative uses of naMthan are putting forth a voice (2 Sam. 24:14; Jer. 25:30; Joel 2:11) and bringing forth fruit (Gen. 4:12; Lev. 25:19; Ps. 67:6).

1288. BaMrakh; to bend the knee, kneel down; to bless, praise; to be blessed; to pray to, invoke, ask a blessing of; to greet; to curse. Oddly, baMrakh could mean both to bless (Gen. 1:22, 28) and to curse or blaspheme (1 Kgs. 21:10, 13; Job 1:5). The meaning of “to kneel” appears only three times (Gen. 24:11; 2 Chr. 6:13; Ps. 95:6). There was a close association felt between kneeling and receiving a blessing. It was also considered a kindly or benevolent greeting from one person to another (1 Sam. 26:25; 2 Kgs. 4:29).

3615. KaMlaMh; to be completed, finished, accomplished, ready; to be at an end; to be consumed, be destroyed, to vanish; to cease, end; to spend, to destroy; to determine (Ruth 2:23; Lam. 3:22; Zech. 5:4). It appears both trans. and intrans. throughout the OT. The processes may be either positive or negative, i.e., something may be continually added to until it is full or complete, or something may be taken away from until there is nothing left. The English word “finish” has a similar semantic range in both directions. It is the total task, working until the job is done. Sometimes the idea of exhaustion, being entirely consumed, is included in the word. ÿÿÿÿÿÿÿÿi


7673. ShaMvath; to repose, (intrans.) to desist (from exertion), cease, leave off (Job 32:1; Jer. 31:36; Hos. 7:4), rest; to come to an end; to keep or celebrate the Sabbath (Lev. 23:32, a cognate acc. construction), observe the sacred day (considered by some a homophonous root); to be ended, (trans.) to sever; to put an end to (war, Ps. 46:9; contention, Prov. 18:18), have an end (Gen. 8:22; Is. 24:8; Lam. 5:15); to destroy; to cause to rest, let rest; to bring to an end, abolish; to cease to exist (Jer. 31:36), to remove, take away (Ex. 12:15; Lev. 26:6; Ps. 119:119; Is. 30:11; Jer. 7:34; Ezek. 23:27, 48; 30:13; 34:25). The primary idea of shaMvath appears to be to sit down or to sit still. It describes men (Ex. 23:12; 34:21) and land which lies fallow (Lev. 26:34, 35 [cf. 25:2]). It is the opposite of laboring or toiling (Gen. 2:2, 3; Ex. 31:17). The traveler rests (abstains) from traveling (Is. 33:8). The elders rested from the gate (i.e., did not go to the forum to the Sabbath). The seventh day “put a stop to” the week’s work. Other related meanings of shaMvath are: to put away (Ex. 12:15), to put down (2 Kgs. 23:5), to be lacking (Lev. 2:13), and to eliminate (Lev. 26:6). The most basic meaning is found in Gen. 8:22. There will be no “interrupting” (cf. 2 Chr. 16:5). Finally, God was not tired in Gen. 2:2, 3. ShaMvath may imply rest, but not in every case. God’s work was completed, and, therefore there was no need to continue. He did not need to rest like a weary man; He only “stopped” His creative activity.

6942. QaMdhash; to be clean, make clean, pronounce clean (ceremonially or morally); to hallow, dedicate, consecrate to God (Lev. 27:14ff.; Judg. 17:3; 2 Sam. 8:11), declare as holy, treat as holy; to sanctify, purify, make oneself clean (Ex. 19:22; 2 Sam. 11:4; 2 Chr. 5:11; 29:15); to be selected; to be pure, be holy, be sacred, be regarded as holy (Lev. 10:3; 22:32), show oneself holy (Ezek. 38:23); to seclude. This verb captures the element of being pure or devoted to God. The concept of separation is a derived meaning, not the primary one. QaMdhash signifies an act or a state in which people or things are set aside for use in the worship of God, i.e., they are consecrated or made sacred for that purpose. They must be withheld from ordinary (secular) use and treated with special care as something which belongs to God (Ex. 29:21). Otherwise, defilement makes the sanctified object unusable (cf. Deut. 22:9; Ezek. 44:19; 46:20). Certain things were dedicated solely for God’s consecrated use (Ex. 29:36; Lev. 16:19). QaMdhash is used with various objects: the people of Israel (Ex. 19:10, 14; Josh. 7:13), the altar in the temple (Ex. 29:36; 1 Kgs. 8:64), the priests (Ex. 28:41; 29:1; 1 Sam. 7:1), the mountain (Ex. 19:23), the Sabbath (Gen. 2:3; Ex. 20:8), a new building (Neh. 3:1), and a fast (Joel 1:14; 2:15). Jer. 6:4 uses the term in the sense of making the proper sacred preparations (cf. Mic. 3:5). It was anything which was reserved exclusively for God (Ex. 13:2, 12, 13; Num. 18:15, 16; 1 Sam. 1:24). This included certain kinds of war (1 Sam. 7:9, 10; Ps. 110:3). Soldiers were sometimes consecrated before battle (Is. 13:3; Jer. 51:27). QaMdhash is the sphere of what is considered sacred.

